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ABSTRACT

This research is motivated by cultural phenomena which areincreasingly |eft behind by the people. But the tradition
of Parno Adat Kerinci is still maintained by the Kerinci community. Because of Parno Adathas an essential function for
the local community. In other words, this research will explore various efforts of the Kerinci community in maintaining the
existence of Parno Adat as a regional cultural tradition. This study uses a qualitative approach. The technique of collecting
data through observation, interviews, and documentation studies. The findings of this study are first, always to implement
Parno Adat in each custom event. Second, to make Parno Adatas a regional cultural event for tourist attraction. Third, to

provide unique teaching for the people in each indigenousregion.

KEYWORDS: Existence, Culture, Parno Adat

INTRODUCTION

Culture is a developing way of life and shared bgreup of people or communities that are passechdosm
generation to generation. Culture is also formednfrmany complex elements, including the systemebfion, politics,
customs, languages, tools, clothing, buildings, ardiork. Where culture can be interpreted as thithgt are concerned
with reason and ways of life that always change @gawklop from time to time (Supian., Selfi, M. B.Fatonah. 2017, p.
191).

In Sociology, multicultural studies have discussiabout elements of culture. One of them is knoswthhe language
system (Koentjaraningrat, 1979, pp. 203-204).Ireotkiords, language has various studies that cagisin culture. One
of them is literature or known as folklore. Folldds part of the culture of a scattered group ahdiited from generation to
generation traditionally in different versions battithe form of oral and gesture or with tools thapport. There are several
types of folklore including (1) verbal folklore, )(Party verbal folklore, and (3) non-verbal folkéofDanandjaya, 1984, p.
21).

The Kerinci area has a unique tradition. One ofrtlethe existence of traditional expressions cgagey indige-
nous people in various customary events. Theseessions are referred to as Parno Adat. Parno Adebe classified into
verbal folklore because the shape is purely orahtTs in the form of dialogues, parishioners, gmgnes spoken verbally

by traditional stakeholders in a traditional ceresnto discuss a problem.
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Parno or Seloko are often referred to as the Jaothimunity as a tradition that is almost the samBasambahan
in the Minangkabau community. This is a conversationducted by two parties in the form of a dialtpetween the host
and the guest to convey their intentions and olestwith respect. They are like expressing thennhand purpose, allowing
guests to enjoy the food that has been servedhggldrmission from the host to go home after fimighhe meal and so on
which is delivered in different local languagesnfreach village (Djamaris, 2002, p. 44).

Parno Adat belongs to the proverbial rhythmic, rirgiated, stringed, poem category and its cont@intsit various
aspects of human social life(Saudagar, 2004). iBhieecause Parno contains advice for the safetygandness of human
life that coheres with the traditional positioreifs Culture is a product of a society where cudtgrows and develops. In this
culture, there are various systems of values sschaal values(Nukman, 2012, p.1-2). Through P#what the community
will determine various values and norms that regmethe assessment of the Kerinci community itself.

Parno Adat is an indigenous tradition that is alevaged in various local custom events such as wgddKenduri
Sko, Kenduri Sudah Nue, funerals, hajj, healing gieople, and establishing new houses. Thus, tiste@xe of tradition
becomes a vital thing to do. The researchers fthetdParno Adat had a function for the communitgc&use the expression
ofParno Adat has values that can regulate behavioring in a community. In other words, this tet basis of the Kerinci
community to continue implementing Parno Adat.

This function in Parno Adat can be assessed bygtstial functionalities of Parsons because Parna Ada a role
that can control the actions of the Kerinci comntyinCraib (1986, p. 57) says that such actionskeseen as a series of
tools used to achieve specific goals, whether factical purposes or the realization of some vatuescombination of both.
Such actions must be understood in the contexXteofteanings given to individuals.

Parno Adat is a tradition that has functional valf@ the community. In other words, every meariongtained in
Parno Adat must be understood by each individual.ifBthe modern era, cultural traditions such @B Adatis feared, and
some people will continue to move to abandon thdibg customs. This is something that would ideadlgur with the rapid
flow of technology and communication, also affegtthe existence of Parno Adat. The young generé@gan to doubt its
understanding of Parno Adat and its applicatioeveryday life. Then there needs to be a followasfitd out the efforts to

maintain the existence of Parno Adat today (WijagaB015, p. 72).

METHOD

This study uses a qualitative approach. The uti@®épproach is the reason that the focus oftiigdy is the culture
that was born from the tradition of the Kerinci aoomity. It is Parno Adat. Data was taken from iviws and did not use
questionnaires. Meanwhile, the method used indgthidy is a phenomenology method which aims to desthe efforts of
the community to maintain the tradition of Parncafds Kerinci’s cultural heritage to exist in tHelzal era.

The patrticipants in this study amounted to 10 peophich consists of traditional leaders (Depati Bimik Mamak),
Kerinci writers, Department of Tourism and CultefeKerinci, and Kerinci communities.

Data collection techniques used by researchersdecbbservation, interviews, and documentationistudata

analysis techniques use data reduction, data gisptal conclusion drawing verification. The datéagted will be pro-
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cessed and re-examined according to the resuléénelotin the field. Later, the researchers willadhthe validity of data

continuously with observation, triangulation, arging reference materials.

RESULTS AND DISCUSSIONS

Parno Adat has an essential function for the peoplerinci. Because its existence can also leadKhrinci
community to control individual actions in sociékl Because the expression in Parno Adat has #alsealues for the
community. Thus, the tradition of Parno Adat mustit;ue to exist at any time. The following is amplanation of the

efforts made by the Kerinci community in maintagpithe culture of Parno Adat.

First, always to implement Parno Adat in each austwent. This was done to show the young gener#iamrevery
custom event in Kerinci, the tradition of the PaAdat was always carried out. The aim is to proddainderstanding that
the values contained in Parno Adat teach an aspéfet in socializing. Basically, according to Kagaraningrat in Fatmasari
(2014, p. 149), society is a group of people wherarct with one another, or in other terms, intewgith each other. The
unity of human life interacts according to a patéc system of customs that is continuous and bduyna sense of shared
identity. This identity is a cultural identity ihe cultural context of Kerinci. Therefore, cultuidéntity such as Parno Adat
which has the right meaning for the community thast be sought to be maintained. Thus, the commiséxpected to be
able to practice the values of the Parno Adat.r_#tean act following the applicable norms antesuand not cause social

chaos caused by the absence of social controeindtmmunity.

Second, to makeParno Adat as a regional cultueitefor tourist attraction. The Kerinci Governméas pursued
this with the community in promoting Kerinci’'s cute and tourism at the event Festival MasyarakdtulP®anau Kerinci
(FMPDK), or the community usually withdraws frometKerinci Lake Festival. The festival has been adbsince 2000.
The Kerinci Regent at that time, Mr. H. Fauzi She|d an event called the Kerinci Cultural Carniveld at Merdeka Square,
Sungai Penuh. Then it was transferred to Lake Kednd became an annual event organized by theidiahd Provincial

Governments, Indigenous Governments and Local Cariies.

Parno Adat is a visitor attraction in each FMPDI€ietv Because Parno Adat is to show as a race ewrdticted by
16 Districts in Kerinci. In each sub-district seme custom area to show Parno Adat at the evemaslindirectly succeeded
the government’s efforts in helping the commundypteserve the tradition of Parno Adat, Kerinci, @sitors will realize

that the tradition of Parno Adat has a crucial fioxcfor the community.

Third, to provide special teaching for the peopleach indigenous region. These efforts are esdlgnibund in
Kerinci. One of them is the Sungai Tutung areactving usually every night of the week. Communitfes will be appointed
as traditional leaders (Depati or Ninik Mamak) néetéearn more about local cultural customs. Ontheln is having to be
able to do Parno Adat. Thus the community canrgitrarily appoint one of their families to become&aditional figure. At
least, there is a minimum distance of 1 year tonléacal cultural customs. Parno Adat cannot bgliain a short time. It is

because Parno Adat needs deep understanding sbetfteaditional words spoken can be understoed lat
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CONCLUSIONS

Parno Adat cannot be separated from the liveseoptople of Kerinci. This makes Parno Adat an taistin in the
life of the Kerinci community in carrying out vatie local custom events. Holistically, Parno Adat fumctions related to
the entire life of the community. In other words, éxistence must continue to be maintained, ealheah today’'s modern
era. Therefore, the nature and character of huwnathss time also need to be instilled with theuesl contained in the Parno

Adat. So that it does not shift to the norms comdiin the community and can harm others later.
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